again: "Just do your best and God will do the rest." This truth was so much a part of my teacher that it also became a part of me. The sisters believed in the value of their religious life and teaching ministry, leaving no doubt, even in the youngest minds, that a church vocation was indeed the greatest of all vocations. The fact is that I cannot now recall ever having seriously thought about any career for myself other than a commitment to the mission of Christ. Not clear to me, however, and actually not of special concern, right into my college days, was the specific nature of the church vocation to which I felt I was called.
With the blessing and encouragement of my parents and my mission-minded pastor, I entered the Divine Word Mission Seminary at Techny as a high school freshman. I soon realized that the Society of the Divine Word, a modern missionary orga nization founded in Holland by a German and ethnically diver sified even more than my neighborhood, could offer me an even wider scope of opportunities in mission than I had imagined possible. I had no doubt that this society would eventually find the slot for which I would be most suited. The Divine Word Missionaries became my second family, no less important in my pilgrimage than the first. In fact, all my general and theological education and spiritual formation from high school to ordination (almost fourteen years in all) was provided by this missionary society, which is named after, and totally dedicated to, the Incarnate Word and his Good News.
From my early college days I felt particularly proud of the role that the Divine Word Missionaries played in the develop ment of an indigenous clergy around the world. In fact, I secretly hoped that I might someday be associated with this particular apostolate. I felt that this was one way in which it was possible for me actually to multiply myself as missionary a hundred times over. In fact, unexpectedly, my very first assignment was clearly in the direction of seminary teaching. Several months before assignments were normally given to the newly ordained, I was appointed for further theological studies at the Gregorian Uni versity in Rome. The first milestone on my pilgrimage was reached; I was heading for seminary work.
From Theology to Anthropology
The thought that I might someday be a professional anthropolo gist, however, had not as much as crossed my mind. At the close of my second year of postordination studies at the Gregorian University, I was one day called to the office of the superior general. (My residence during my studies in Rome was at the international headquarters of the society.) He suggested that I give up my theological studies at the Gregorian University, transfer to the University of Fribourg, and prepare myself to join Father Wilhelm Schmidt's team of anthropologists. This "pre posterous" idea, it seems, originated with Father Schmidt him self, one of the most respected and influential intellectuals and church leaders of his time.' While on an official business visit to the Vatican in July 1947, Schmidt approached my superiors personally to convince them that postwar conditions demanded the presence of an American in his institute. Somehow it became clear that I was the "logical" and, in fact, "available" person.
The superior general must have read my mind, stunned as I was at the thought of changing from theology and church law to the profane science of anthropology. As I stood motionless and silent , I asked my self: "Would not these two important years at the Gregorian University be wasted by making such a transfer?" In anticipation of this objection, the superior general's reply and reasoning was simple enough: "A bit of extra exposure to theol ogy has never hurt anyone." As I now reflect on my pilgrimage, I must admit that he was very much on the mark. My extra exposure to theology was not enough to make me into a great theologian or canonist, but it was an essential part of my pilgrim age and helped me develop a great interest in the theological and canonical dimensions of my future work as anthropologist. Wilhelm Schmidt, whom I had always admired.' was now my mentor and constant inspiration in my attempt to serve faith through science . It was my privilege to live for several years during my anthropological training with this great man in a community of about a dozen of his collaborators and students. In fact, as it turned out, I was the last student to receive a doctorate under his tutelage before he gave up his university post. It was by knowing this great scholar and seeing him serve his God, the church, and his missionary society that the specifics of my own vocation became clear to me . Somehow I felt that Wilhelm Schmidt was asking and personally challenging me over and over again: "If we are to love God with all our heart, with all our soul, with all our mind, and with all our strength, and our neighbor as ourselves, must wewho live in the Age of Science not also love God and neighbor correspondingly with all the scientific strength with which our age is thus blessed?"
From Anthropology to Applied Mission Anthropology
The third critical point in my pilgrimage in mission was as totally unexpected as had been the first two. But first I must explain how it came about. It was Schmidt's practice to assign a specific geographic area to each member of the Anthropos Institute so that eventually the specializations would cover the whole globe . I was assigned an area I hardly knew existed, the southwest corner of the Soviet Union, the Caucasus region. As I soon learned, this was culturally and linguistically a very complex and extremely important area worthy of serious study. Many ancient ethnic groups, each with its own history, culture, and language, lived there almost unknown to the outside world. They had been tucked away in this high mountain passageway between Asia, Europe, and the Middle East since the great migrations of peoples many hundreds of years ago.
Ethnological literature in the major European languages about such groups was almost nonexistent. My first task, there fore, was to acquire a reading knowledge of Russian as I pursued my studies in general ethnology and my two minor fields, linguistics and comparative religion. I also spent two semesters at the University of Vienna, where there were a number of outstanding authorities in Soviet archaeology and linguistics, in the Caucasus in particular. Since my anthropological training took place during the height of the cold war, there was no hope, especially for an American, to do any ethnological fieldwork in the Soviet Union. It was in London that I found most of the Russian literature that I needed for my doctoral dissertation. ' These otherwise uninteresting details form the background for what I regard as the third, and perhaps the most critical, point in my pilgrimage. To provide the necessary field experience that every anthropology student needed, and to broaden my anthro pological vision (and, with the Caucasus being out of the ques tion), I received permission to accompany my confrere and friend, Father Martin Gusinde, on a field trip to Angola. When this plan was foiled by serious flooding, I was assigned to New Guinea instead. This alternative I at first opposed, but I ended up spending almost four fruitful and enjoyable years in New Guinea (1952 to 1956), doing field research and guiding missionaries in ethnographic and linguistic work.
It was especially in New Guinea that I began to feel more and more the inadequacy of the traditional accommodational ap proach to missionary action.' despite its many positive aspects.
Such thoughts and frustrations as the following repeatedly ran
My extra exposure to theology has become an essential part of my pilgrimage in mission.
through my mind: the Gospel message not only must be preached but must touch the very heart and soul of the people. But does it? The Christian faith, whether in the Third World or in one's own home parish, must be expressed in terms of nothing less than one's innermost self, one's innermost premises, basic attitudes, and fundamental drives, otherwise Christianity is not authentic. But is it actually being expressed in this manner? Evangelization and religious education everywhere in the world must deal not only with the whole mission of the church (including its teaching mission and its sacramental, social, institutional, and all other roles) but also with the whole culture and with culture asa whole, actually integrating the Gospel message with real life here and now. The evangelizer and the religious educator must deal with culture not as with a heap of unrelated odds and ends but as a living organic system. But how does one best analyze such an organism and how does one deal with it? Such and many other thoughts and problems, theological as well as anthropological, occupied my mind." The more I thought of such problems, the more I became convinced that the place to look for light would be in my own field, in the modern science of culture.
In fact, I became so convinced of the importance of cultural anthropology for the mission of the church, and so frustrated was I by the fact that so little attention was being given to the relation between faith and culture, that I was determined to do every thing in my power not to return to my original specialization but rather to devote all my energy in the future to the application of anthropology to mission. This, I felt deeply, was my true and specific vocation, even if the very thought overwhelmed me. Nevertheless, with this decision my whole life seemed to fall into place. What I really had to do now was exactly what I learned in the first grade of parochial school: Do your best and God will do the rest.
My mind was made up: I would now work with other like minded Christian anthropologists and missiologists, whatever their tradition, in a common effort toward the development of an applied anthropology specifically for mission. I would study, research, teach, and write anthropology, but it would be an anthropology attheserviceof missiology. Iwould go to missiology to identify the issues but to cultural anthropology to study and research such issues; I would lecture, teach, and write about missiological issues, viewing them through the eyes of an an thropologist. This was not an easy decision, because many an-
, any application of anthropology to mission or to any thing else as totally unbecoming of a true scientist. I realized also that some of my colleagues would never be able to understand the Christian meaning of mission and would make it synony mous with proselytization in the sense of pressure, force, and manipulation, which I have always rejected, condemned, and avoided.
A New Beginning
My mind was definitely made up. In season and out of season, I would "preach" anthropology to mission agencies, church ad ministrators, missionaries in the field and those in preparation, and colleagues in anthropology, missiology, and other disci plines-not because I considered anthropology to be a panacea or because I felt that I had ready answers; rather, I was hoping that as disciples of Christ living in the Age of Science we to gether-practitioners and theoreticians, bishops, pastors, and their people, mission societies and boards-might look for the full and true relationship between the church and cultures.
My New Guinea experience offered me unparalleled oppor tunities to make both anthropological and missiological observa tions." The experience also provided me with rich linguistic
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opportunities not only to learn but, in some small way at least, also to contribute. In partnership with a government linguist, I was directly involved in standardizing the spelling of Neo Melanesian, more popularly known as New Guinea Pidgin, or "business" English. This interesting trade language is a true language, very expressive, easily learned by the indigenous population, and useful for the economic, social, and religious development of this second largest island in the world. New Guinea was nothing less than a veritable Babel of no less than 600 languages. Since the local languages nevertheless have to this day remained important, I tried to do in some small way what the Wycliffe Bible Translators are doing today: besides doing a very modest amount of translating, I analyzed and described in simple terms the grammar of one of the languages and worked on several other languages with fellow missionaries. Since most of the New Guinea highland languages were either still without an alphabet or the existing alphabets left much to be desired, I sought to develop orthographies for several of the indigenous languages, basing the spelling on a strictly phonemic analysis, with one distinct symbol for one meaningful sound, in the hope of facilitating literacy programs and other work of missionaries in areas where the use of Pidgin English was greatly limited. In any case, I have always felt that the language preferred both by the Creator and most human creatures is not any foreign tongue or way of life but the language and the culture that reflect the soul of a people-their own spoken and unspoken forms of commu nication.
I realized that the best way to achieve my goals was to try to do so through teaching, researching, and writing, sharing with others what I so strongly believed in. Over the years I have taught cultural anthropology, linguistics, and missiology: in Washing ton, D.C. (at the Catholic University of America and Georgetown University); at Techny, Illinois, to theology students at my alma mater; at Epworth, Iowa, as president of the Divine Word Semi nary College; and again in Washington, D.C., as director of postordination pastoral and academic programs. For a number of years I also had the privilege of giving orientation courses in anthropology to large groups of missionaries in Cuernavaca, Mexico, and at the Catholic University of Puerto Rico. Even years before ecumenical cooperation was understood and encour aged, I gave a course to a Lutheran missionary group in Chicago (Maywood); lectures to evangelicals at Fuller Theological Semi nary as church growth lecturer (the first Roman Catholic to be so honored) and to a very friendly, dedicated, but definitely motley group at Stony Point, New York; and to many other Catholic and non-Catholic groups in the United States and elsewhere.
The division among Christians has always pained me deeply. The old slogan "There is much more that unites us than divides us" has been more than a mere slogan to me. As a Roman Catholic, I have always welcomed the inspiration and friendly relationship with such organizations as the United Bible Societ ies, World Vision, the Summer Institute of Linguistics, the Over seas Ministries Study Center, and many others. Perhaps more than anything else I have appreciated the genuine ecumenical spirit of such professional associations as the International Asso ciation for Mission Studies and the American Society of Missiology. I felt greatly honored by having been chosen the second president of the ASM. It was also a privilege to be personally invited as a Roman Catholic observer to the Interna tional Congress on World Evangelization in Lausanne, Switzer land, in July 1974 and some years later to its follow-up consulta tion on Gospel and Culture at Willowbank, Bermuda, and to serve on committees and attend a number of important assem blies of the World and National councils of churches. I strongly feel that the hopes for mission that I have always expressed and the dreams I have today will be impossible without such close ecumenical cooperation and mutual enrichment.
Church-related Research
A very important part of my pilgrimage has been my role in church-related research, planning, and strategy development. I was the director of the Center for Applied Research in the Apostolate (CARA) during its first decade of existence. This U.S. Roman Catholic organization was founded in Washington, D.C., by the superiors of men and women religious, leading lay orga nizations, and a number of far-seeing bishops. CARA's concerns were precisely where my own hopes were placed: in the total mission of the church especially as envisioned by Vatican II and by the many developments after the council. CARA's staff in cluded as many as thirty highly dedicated lay men and women, religious, and clergy, all working together researching, plan ning, and coordinating dozens of theological, psychological, sociological, anthropological, and other projects (often interdis Social Ministry ( 
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Paper $22.95 ciplinary in nature), seeking ways of making the U.S. Catholic Church more effective and relevant in the modern world, at home and abroad. CARA research included the dissemination, interpretation, and application of the results of research through workshops, consultations, and publications and dealt with prob lems affecting U.S. minorities; overseas missions; renewal of religious orders; diocesan planning; diocesan rebuilding after a natural disaster; selection, training, placement, distribution, and effectiveness of church personnel; and countless other chal lenges, all calling for attention in the spirit of Vatican II. To be so closely associated with the American Catholic Church as I now was (including the hierarchy, their committees and diocesan offices, the laity, as well as religious orders in their drive for renewal) and to be associated with practically all aspects of mission was indeed an invaluable learning experience for me: I was able to observe mission with my own eyes in its fullness, complexity, and actuality. Since I realized that after almost a decade at the helm of CARA it was time for a change on the executive level, I accepted the invitation of the Board of Directors of the Divine Word Seminary College at Epworth, Iowa, to become the president of this mission training center. Here one of my chief concerns became to develop in collaboration with the faculty a new, meaningful college-level and distinctly mission oriented pro gram." This challenge was clearly a continuation of my pilgrim age in mission, an interesting experience that lasted five years.
A Link in Wilhelm Schmidt's Legacy
My college presidency came to an end when the superior general of my religious order on a visitation to the United States ap proached me in the name of the Anthropos Institute, now located in Germany, suggesting that I accept the post of editor for its publications, especially for its internationally acclaimed periodi cal Anthropos.Originally the journal (founded in 1906 by Father Wilhelm Schmidt) was intended as an "archive" in which the linguistic and ethnographical studies of missionaries might be published and preserved. The journal, however, developed into a strictly professional publication with only a relatively few contributions by untrained anthropologists. As editor and acting director of the Anthropos Institute, I made a deliberate effort to tie the institute and its publications organizationally and pro grammatically even more closely to missionary goals, without sacrificing the professional character of the institute."
After my agreement with the Anthropos Institute expired in 1982 and as soon as I was able to propose a suitable successor, I returned to the United States to carry out an important earlier commitment: I was to update and rewrite my 1963 handbook in missionary anthropology, TheChurchandCultures.The rewriting of this work, then almost twenty-five years old and often re printed, had been generously and patiently subsidized by the Maryknollers, but my responsibilities at the Anthropos Institute I feel strongly that my hopes for mission will be impossible without close ecumenical cooperation.
had made the completion of this immense task impossible. Moreover, the developments in missiology and anthropology in the twenty-five years since my original Church and Cultures appeared were overwhelming. My return to the United States provided the necessary peace and time that such a gigantic rewrite demanded. I feel that somehow my whole journey in mission is reflected in this new work of almost 500 pages.
Upon completion of the new manuscript, my pilgrimage brought me to the Vatican; I was invited to serve on the Pontifical Council for Culture. Needless to say, to work at and with the most important office of the Roman Catholic Church specifically focused on the area of my deepest concerns was an enriching and in many ways an important milestone in my pilgrimage in mission. I had agreed to serve at the Vatican for a two-year term. Now, at the age of seventy-three, I am completely free for research, writing, and occasional lecturing-in a word, free as never before, to share my pilgrimage with others. A faithful, loving account of a unique organization, and a highly cru cial movement within the larger cause of global missions, written by the man who gave it direction for over 30 years. It shows the God given, God-guided, spiritual passion for the whole world in its classi cal role of a warm-hearted minority vision and cause, bursting out in fully legitimate structures before there ever were "denominational missions." It portrays that holy energy within the IFMA continuing to serve selflessly and impartially, in wholesome mutual inspiration and accountability. WCL235-2, Retail $13.95x Special postpaid discount -$12.25 HOME GROWN LEADERS, by Edgar J. Elliston, 1992, 192 pages, paperback.
N o t e s ----------------------------------------
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